011父所喜悦的爱子 路 3章19至22
P小孩子：讨好型人格vs 自我中心。哪一种人更糟糕？哪一种人更加苦？
P路 3:19.分封王希律，因他弟弟的妻子希罗底，并因他自己所行的一切恶事[footnoteRef:1]，受到约翰的责备。20.他在这一切事以外，再加上一件，就是把约翰关在监里。21.众人受了洗，耶稣也受了洗。他正在祷告，天就开了，22.圣灵仿佛鸽子【形状仿佛鸽子】，有形体地降在他身上；有声音从天上来，说：“你是我的爱子，我喜悦你。” [1:  After dismissing his first wife, the daughter of the Arabian king Aretas, Herod had married Herodias, his niece and the former wife of one of his brothers; some MSS add Φιλίππου by assimilation to Mk. 6:17. The marriage, which took place in AD 26, was unacceptable to Jewish sentiment, and John’s boldness in putting into words what many people felt made him into a dangerous opponent of the tetrarch. We are left to guess at the nature of his many other evil deeds.Marshall, I. H. (1978). The Gospel of Luke: a commentary on the Greek text (p. 149). Paternoster Press.] 

PV19 分封王希律，因他弟弟的妻子希罗底，并因他自己所行的一切恶事，受到约翰的责备。
P Pic背景：施洗约翰（基督的先锋forerunner）,先知
P【1】好色的王 希律·安提帕（Herod Antipas）[footnoteRef:2]  [2:  希律·安提帕是以东人, 母亲是撒马利亚人。] 

P Pic 他的父亲希律大帝一样（扩建了圣殿，屠杀婴孩 太2:16-18）。
P Pic分封王：的权势地位像藩王（地方小王）。他的权势不像父亲 
· 政治上：鲁莽、无能，后被罗马凯撒放逐收场
· 生活上：淫乱。希律安提帕在借宿异母弟弟腓力Herod Philip I [footnoteRef:3] 家时，与弟媳希罗底Herodias私通 [3:  希律·腓力二世（以土利亚的分封王）Herod Philip II (tetrarch of Iturea)，是希律大帝的另一位儿子，与前述Herod Philip I那一位不同。] 

· 希律·安提帕休妻，引发妻子的父亲邻国纳巴泰王国Nabataea与他开战 [footnoteRef:4] [4:  律·安提帕（Herod Antipas）为迎娶希罗底（Herodias）而休弃纳巴泰王亚哩达四世（Aretas IV）之女法撒利斯（Phasaelis），此举构成重大外交羞辱，遂成为其后纳巴泰王国（Nabataea）与安提帕爆发战争的重要直接政治导火索。] 

O利未记 18:16 “不可露你兄弟妻子的下体。
· e.g. 朋友追求朋友的女友 e.g. 丈夫与妻子吵架，朋友去暖心关心朋友的妻
· e.g. 神学院里的老师，修了妻子与学生（传道人）结婚
O出20:17  不可贪恋人的房屋；也不可贪恋人的妻子、仆婢、牛驴，并他一切所有的。
P玛 2:16  耶和华以色列的神说：「休妻的事和以强暴待妻的人都是我所恨恶的！所以当谨守你们的心，不可行诡诈。」这是万军之耶和华说的。
P【2】施洗约翰责备希律
O V19... 受到约翰的责备。
· 问：罗马凯撒也不道德，为何施洗约翰却唯独公开责备希律·安提帕？
· 希律·安提帕名义上应该是敬拜上帝的，所以当他违背神时自然就被约翰责备
· 约翰：你娶这妇人是不合理的！(太 14:4、可6:18 )（多数英文译本It is not lawful是不合法的）。
· e.g. 牧者不应该干预政治，但牧者有义务对自己看守牧养的基督徒，传上帝的命令
PPic2025 新加坡家总理与副总理是基督徒，假设他们私生活不道德邪恶，他们的牧师应要劝诫他们
· ap 多为我们国家的政治领袖祷告 (提前2:1-2) ，使我们可以敬虔、端正、平安无事的度日。
· 注：主耶稣没有公开谴责， 但称他为狐狸（路13:32、提防希律的酵 可8:15）
· 使徒们没有公开指责希律王与罗马凯撒。不要误以为必须公开责备这些君王。
· 一些牧者可能像施洗约翰一样的使命与感动，然后为主预备殉道
P V20.他在这一切事以外，再加上一件，就是把约翰关在监里。[footnoteRef:5] [5:  Herod the tetrarch is convicted by John’s preaching “because of his marriage to Herodias … and all the other evil things he had done” (on Herod Antipas, see excursus at 23:1). Like his father, Herod the Great, Herod Antipas was shrewd and pitiless, as attested in Jesus’ reference to him as “that fox” (13:32). Also like his father, he was a lover of luxury and magnificent architecture, as seen even today in the ruins of Tiberias and Sepphoris, his two showcase cities in Galilee. Antipas was also chaotic in marital relations—although in this respect less chaotic than his father. He persuaded Herodias, wife of his half-brother Herod Philip (not the tetrarch Philip of 3:1), son of Herod the Great’s third wife Mariamne II, to divorce her husband and marry him. According to both the NT and Josephus, the evil genius of Herodias surpassed that of Antipas in the plot she hatched to execute John.52 On top of these evils, Antipas “added this to them all: he locked John up in prison” (v. 20). John’s ministry and proclamation have already elicited a judgment from one of “the kings of the nations,” as Jesus predicts in 22:25. In reporting John’s imprisonment before Jesus’ baptism, Luke obviously disrupts strict narrative chronology. He apparently does so in anticipation of John’s martyrdom in 9:7–9 and, more important, to grant Jesus unrivaled attention in the baptism.Edwards, J. R. (2015). The Gospel according to Luke (D. A. Carson, Ed.; p. 115). William B. Eerdmans Publishing Company; Apollos.] 

· 后来被处死（太14:10-12，路9:9），施洗约翰将来在天上的赏赐是大的 （太5:10-12）

P【3】主耶稣接受施洗约翰悔改的洗
PV21.众人受了洗，耶稣也受了洗。他正在祷告，天就开了，
· 问：谁给主耶稣洗礼？
· 路加浓缩整个事件（太3:13-17）约翰还未被囚禁前为耶稣受洗。受洗也标记主耶稣传天国的开始[footnoteRef:6] [6:  路4:18-19、徒10:37–38] 

· 问：主不需要悔改，为何要受悔改的洗？
· 尽诸般的义 (太3:13-15) 是上帝吩咐所有要悔改的人都需要遵守，主成为了人所以也必须接受洗
· 提醒：主耶稣看重洗礼，洗礼是重要的，
· 洗礼是主的命令（太28:19、徒2:38-39）
· 不要轻视礼仪、不要逃避责任。e.g. 结婚不领证、不举行任何婚礼。
· 信主的人必须接受洗礼，除非特殊原因， e.g. 你还小父母反对, 像十字架上的强盗无法洗
· 原则：在永约教会中若你想服事主，你需要先信主洗礼 。 除非你还小父母反对

P【4】三一神（父、子、灵）
P22.圣灵仿佛鸽子[footnoteRef:7]【形状仿佛鸽子】，有形体地降在他身上；有声音从天上来[footnoteRef:8]，说：“你是我的爱子[footnoteRef:9]，我喜悦你[footnoteRef:10]。” [7:  All the Gospels place the reception of the Spirit by Jesus after his actual baptism with water. But this event is not the baptism with the Spirit prophesied by John, since the act is carried out on the stronger One and not by him, the symbolism of fire is replaced by that of the dove, and the gift is accompanied by a heavenly declaration; none of these features characterises Christian baptism. This event is different; it is the anointing of Jesus with the Spirit (4:18; Acts 4:27; 10:38), the attestation of his Sonship, and in effect his call to begin his ministry Marshall, I. H. (1978). The Gospel of Luke: a commentary on the Greek text (p. 150). Paternoster Press.]  [8:  baptism. For Luke, John is less important as a baptizer (title occurs only at 7:20, 33) than as the preparer of the way of Jesus (1:17; 3:16; 7:19–20, 27).
Three events transpire at the baptism of Jesus that in Jewish tradition signified the inauguration of God’s eschatological kingdom: heaven was opened, the Holy Spirit descended on Jesus, and a voice from heaven spoke to Jesus. The prophet Isaiah (64:1) was the first to speak of the rending of the heaven and return of God in the messianic age. Subsequent Jewish tradition elaborated Isaiah’s imagery. The T. Levi, composed perhaps in 250 B.C., anticipates the baptismal scene by mentioning all three eschatological signs:Edwards, J. R. (2015). The Gospel according to Luke (D. A. Carson, Ed.; p. 116). William B. Eerdmans Publishing Company; Apollos.]  [9:  The voice from heaven identifies Jesus as God’s Son, thus also echoing the enthronement of the Israelite king in Ps 2:7. The filial intimacy and obedience that were imperfectly foreshadowed by the king are perfectly fulfilled in Jesus. Jesus is also the perfect fulfillment of the original concept of sonship that was linked to Israel’s call in Exod 4:22–23. This text is particularly relevant to Luke’s baptismal narrative, which portrays Jesus as primus inter pares, “with all the people” (3:21). Yet another antecedent to the divine voice is the concept of the beloved Son. Abraham’s deep love for Isaac, even in God’s command to sacrifice Isaac on Mount Moriah, is a clear prototype of the heavenly declaration to Jesus (Gen 22:2, 12, 16). The divine proclamation expresses the steadfast love of the Father for the Son, as well as their essential unity. Other NT writers (Heb 11:17–19; Rom 4:24–25; 8:32) and early Fathers (Barn. 7:3 onward) also saw in the sacrifice of Isaac the prefigurement of the sacrifice of Jesus. Edwards, J. R. (2015). The Gospel according to Luke (D. A. Carson, Ed.; p. 118). William B. Eerdmans Publishing Company; Apollos.]  [10:  The final phrase ἐν σοὶ εὐδόκησα expresses God’s pleasure in his Son. εὐδοκέω, ‘to be well pleased, take delight’ (12:32*) is used in this sense in 2 Sa. 22:20; Pss. 44:3 (43:3); 149:4; 151:5 LXX; Is. 62:4; Hab. 2:4; Mal. 2:17; cf. Mt. 12:18 (citing a non-LXX form of Is. 42:1, where LXX has προσδέχομαι, but Θ has εὐδοκέω). The majority of scholars find an allusion to Is. 42:1 here, especially in view of the reference to the reception of the Spirit. E. Schweizer (TDNT VIII, 368) prefers to find the source in 2 Sa. 22:20 which speaks of God’s deliverance of David ‘because he delighted in me’, thus stressing the motif of divine choice and adoption of the king Marshall, I. H. (1978). The Gospel of Luke: a commentary on the Greek text (p. 156). Paternoster Press. 
The descent of the Spirit is not understood as a divine ‘begetting’ of Jesus (Ps. 2:7) but rather as equipping him for his task.Marshall, I. H. (1978). The Gospel of Luke: a commentary on the Greek text (p. 151). Paternoster Press.
] 

· 受圣灵的恩膏，主开始祂在地面上的事工
· 圣灵是上帝的灵，是主耶稣的灵
· 圣灵没有物质身体，所以我们身体感官无法，触摸、闻、看、等等
· 为要让众人看见：圣灵特别以人肉眼看得见的方式【形状仿佛鸽子】显现
· 问：为何是鸽子的形状？鸽子象征和平。耶稣就要来的挪亚带来新创造（创8:12、彼前3:20-21）
· 三位格（父、子、灵）在同一个时空显现。
P Pic 父是父，子是子，灵是灵。父不是子不是灵，子不是父不是灵、灵不是父不是子
· 问：你怎么知道你领受了圣灵？
P弗 1:13  你们既听见真理的道，就是那叫你们得救的福音，也信了基督，既然信他，就受了所应许的圣灵为印记。
· 口称耶稣为主（林前12:3），心里会呼叫上帝为天父(罗8:15),  开始努力过圣洁生活 罗8:13-14
P V22... “你是我的爱子，我喜悦你。”
· 为有主耶稣是完美的人，唯有祂是神所喜悦的爱子
· 我们今天都是因为主耶稣的缘故，被神收纳为儿女 
P约 1:12  凡接待他的，就是信他名的人，他就赐他们权柄，作神的儿女。弗1:5
· 身份地位（神的儿女）是基督白白所赐
· 不是每一位基督徒都是，讨神喜悦的儿女，一些是令神忧伤（弗4:30）
e.g. 几位儿女，一些令你喜悦、一些可能则令你非常忧伤。
P西 1:10  使你们行事为人对得起主，凡事蒙他喜悦；在一切善事上多结果子，更加认识上帝；

· 问：讨人喜欢很累，你还要我讨神喜欢。为什么要这样累？
· .A 神要我们做讨祂喜悦的事，讨神欢心，（都是对我们好的事）。For our benefit
· 讨人喜欢，许多时候都不是为了我们的益处。Contrast 讨神喜欢，神却是真心对我们好。
· .B 只要神喜悦我，世界的人如何看待我，也就无妨了 （心灵得释放）set free 
· .C 讨神喜悦，在患难的日子来到时，主垂听我们祈求拯救我们脱离危险。God gives victory 
P撒下 22:19  我遭遇灾难的日子，他们来攻击我；但耶和华是我的倚靠。20  他又领我到宽阔之处；他救拔我，因他喜悦我。
问：如何行他所喜悦的事？
P约壹3:22  并且我们一切所求的，就从他得著；因为我们遵守他的命令，行他所喜悦的事。23  神的命令就是叫我们信他儿子耶稣基督的名，且照他所赐给我们的命令彼此相爱。God give blessings

